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353. Narrated ‘Aisha #%: I saw the
Prophet # praying while sitted in a
cross-legged position!!! . [Reported by
An-Nasa'i; and Al-Hikim graded it Sabib
(authentic)].

Chapter 12
AL-JUMU‘A"Y1 PRAYER

354. Narrated ‘Abdullah bin ‘Umar and
Aba Huraira #%: They heard Allah’s
Messenger # say (while standing)
upon the planks of his pulpit: “People
must cease to neglect the Friday
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prayers, or else Allah will seal their

hearts and then they will be among the - ¢3s 513 5 GBI D, uu-ﬁ i" tﬁj}b
unmindful.” [Reported by Muslim].
355. Narrated Salima'®! bin Al-Akwa ﬁj\ &,;3 L;‘y\ - l;l.; 125 (Yee)

#: We used to offer the Friday prayer
with Allah’s Messenger # and return
(to our homes) while the walls had no
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shade!* for us to go under (at that Lo 2 es RO 2 f
time)[®! . [Agreed upon. This is the (G Bl g2 G Ly QS

wording of Al-Bukhari].

And in a narration of Muslim: “We used
to offer the Friday prayers with him
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81 The Prophet # resorted to a sitting posture during a prayer due to a legitimate excuse. A
Hadith states that the Prophet £ suffered from an abscess in his thigh and as long as one
suffers from a disease or an injury, he can offer his prayers in whatever posture he can,
without any blame. This is a favor from Allah.

12} The day of Jumu‘a (Friday) was known as Al-‘Araba during Jabiliya times (the pre-Islamic
period). Islam named it Jumu‘a as the Muslims of a city gather at one place in congregation
to offer prayers to Allah the All-Mighty. In addition to this, there are a few other reasons also.
] He is Abu Muslim, Salama bin ‘Amr bin Al-Akwa‘ Sinin bin ‘Abdullah Al-Aslami Al-Madani.
He was one of the bravest Sababa, and used to run faster than a horse with his feet. He was
good, pious and generous. He died at Al-Madinah in 74 H.

) This Hadith clearly states that the Prophet #% used to end his Jumu’‘a prayer at a time
while the shades of the walls were insufficient to cover the people i.e., the Jumu‘a prayer was
performed at an early time.

R
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I3} According to Imam Ahmad bin Hanbal, it is permissible to start performing Friday’s prayer
before Zawal (the declining of the sun). The rest of the Imdms and the majority of scholars
observe that the Friday prayer must be performed immediately after Zawal. During present
times, it has become a practice to delay the Jumu‘a prayer much more, even later than the
Zubr prayer itself, which is against the tradition of the Prophet £ .
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(Allih’s Messenger ) when the sun
passed the meridian. We would then
return and try to find the afternoon

shadow. .
356. Narrated Sahl bin Sa‘d!* #: We uJL’-E’ L_,.aj dal g Ji.& P25 (Yov)
would not have a siesta (mid-day nap) \)“ Y J-‘: GocJ6 s

nor lunch till after the Friday prayer.!! .
[Agreed upon; and the wording is J} e L3 e 3224
Muslim’s]. Another narration his:
“during the life time of Allah’s
Messenger .

357. Narrated Jabir #%: Allih’s Messenger JL,J Al % j\,_ 125 (Fev)
# was standing while delivering the e )
Kbutba (religious talk, sermon) on * = Sielnd ‘L""L’ MWEELE Cr"“
Friday when a caravan from Syria v <5 ] i GG L0 EEG (AL
arrived. The people flocked towards it * ¥ VJ ) effd” J‘m/ f .
till no one was left (with the Prophet cpdeely) M) 28 G
#) except twelve men. [Reported by

Muslim].

358. Narrated Ibn ‘Umar : Allah’s JIG A 55 528 51 85 (FoA)
Messenger # said, “Whoever is in time ;..¢ .. .0 .. 25 36 06 Ly
for a Rak‘a of the Friday prayer, or any J’f‘ t"» /& Ay JU 2 dU L
other prayer,'’! should add another J] Gaal G s el 3he G I\;S)
(Rak‘a) to it and his prayer will thenbe ,.. , o 5¢ .
complete.”*] An-Nas3'i, Ibn Mijah and 5 Gl °‘” «-10/\.4 e ) ‘6J>‘
Ad-Diraqutni reported it; the wording «za2 3625 AR AT
is from Ad-Diaraqutni. Its chain of v \,. s a 155
narrators is Sabib (authentic), but Abu T e e 0
Hiatim confirmed it as Mursal (missing

link after the Tabi‘i].
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[} He is Abul-‘Abbis Al-Khazraji As-Sa‘idi Al-Ansari. He reported one hundred Abadith and
died in 91 H. at the age of about hundred years. It is said that he is the last Sababi to die in
Al-Madinah.

21 1t does not mean that he used to perform the Friday prayer even prior to the time of
Zawal (the declining of the sun), since they would only take their lunch and mid-day nap
after the time of Zubr. The Friday prayer takes the place of the Zubr prayer, and as long as it
involves a Kbutba (religious sermon), it is imperative that it be performed early, so that the
prayer is completed within the earlier part of the time for Zubr.

B The narration which is ascribed to Abt Huraira in Sabibain, does not specify and single
out Friday prayer, it is only a generalisation in relation to all the prayers. As long as one
could pursue one Rak‘at with Imam, he accrues the reward of congregation to his credit.
The same holds true in relation to Friday prayers. Then, one may stand up and complete the
remainder of his prayer.

] This Hadith refutes the view of those who maintain that unless one listens to a part of the
Kbutba (religious talk), his Friday prayer is not acceptable.
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359. Narrated Jabir bin Samura 4: The - ..,
AP oo

Prophet # used to deliver the Kbutba S D G5 el 25 PS5 (Yed)
(religious talk, sermon) while }J55 ¢ AWTH s...la:u o8 u..Jl 5oz
standing.!’! He (%) would then sit - _ s pee .. L a1
down and then stand up and deliver o5 &l A6 ‘f“" Qe """ 3 U“ ~
the Kbutba in a standing posture. So, RATAEES BN g+ s L
whoever informs you that he (the
Prophet &) delivered the Kbutba
(religious talk, sermon) while sitting
has definitely told a lie. [Reported by
Muslim]. 3
360. Narrated Jibir bin ‘Abdullih &: ' 555 41 X8 5 p 585 (F1)
Whenever  Allih’s  Messenger # ;| 2 4 3.2 58 136 s
delivered a Kbutba (religious talk), his >, , ’ff R “J
eyes would become red, his voice =3 ¢432 M) ‘°‘4~° il

[2] P R P .z
rose and his anger would become .} ¢ ... *_1:_; 3 EANY
intensified, as if he () was like one ., ,j—b', I L . g‘ ~.
warning an army and saying, “The OF 4% 5 “‘VSL-‘ RS
enemy has made a morning attack on C_s" 3&—” Tyl DB s 2E
you. The enemy has made an evening . I g
attack on you.” He #% would also say %% B gl /}‘\“ FETRIRES
“Amma ba‘du,”®! the best of speech is a2 NG
embodied in the Book of Allih, and the e el
best of guidance is the guidance of
Muhammad. And the most evil of affairs
are their innovations and every
innovation is misguidance.”[‘”
[Reported by Muslim].

f

N

And in a narration of Muslim: “In the s ¥ gJ‘ G 230 3:5 @iy, i
Prophet’s Kbhutba on Friday: He would 3 poat e s 3220
praise Allih and extol Him.Then, He “’—'J ‘ '

following that, he would say — and he ” > Ye 355 cd; ,l u_lp

had raised his voice... ”’

01 This Hadith informs us that the Prophet #% used to address people (deliver Kbutba) in a
standing posture. It further informs us that during a Friday prayer, delivering a Kbutba in
two parts is in accordance with Sunnab, and that a brief sitting in between the said parts also
conforms to the tradition of the Prophet £ and a violation of any of the above is regarded as
an innovation.

(2] This Hadith enjoins upon us that the Kbutba should be delivered loudly (i.e., with a
higher pitch of sound) and it should represent such a style which may be effective enough to
move the audience.

3] An opening phrase for Islamic speeches meaning “to proceed.”
"] Bid‘a (innovation), according to Shari‘a (Divine law) stands for any action, speech or
belief which is neither established nor authenticated either by the Qur’an or Sunnab, nor is it

derived or deduced from it. The words ica, S all innovations allude to the fact that no
innovation upholds any goodness. For details, refer to the book Al-I'tisam of Ash-Shatibi.
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And in another narration from Muslim: < ¢ , 7 %, o ... 5 .
“Whoever Allih guides, no one can lead ‘j" H yf Al ')f‘ RS LR Y
astray; and whoever Allah leads astray, J53 @25l ¢l Gl 36 Qs e

no one can guide him.” An-Nasa’i has:
“Every misguidance is (a cause to enter)
the Fire.”

361. Narrated ‘Ammar bin Yasir #%: He

- R

25 .G J)L.; EANCITNE
heard Allih’s Messenger £ say : “The = s ,° . .
length of a man’s prayer and the op 1dsm R 5”‘ Iy Eanz 106 &
shortness of his Kbutba (religious talk) . AR N 5 e J JJ,
are a sign of his understanding!*! (of . .
the religion).” [Reported by Muslim)]. S 85 g

362. Umm Hisham®' & daughter of 30| ;).)3 ﬁ)b plos pl 225 (¥an)

t.~.|
Haritha said : I learnt Sarat Qaft® o st e
from no other source than the tongue <% R UJ s
of Allah’s Messenger # who used to G55 8 &1 J,25 ol 32 Yl L S

ey

recite it every Friday on the pulpit!?!

when he delivered the Kbutba
(religious talk) to the people.”
[Reported by Muslim].

363. Narrated Ibn ‘Abbas &: Allih’s
Messenger £ said: “Whoever speaks on
Friday while the Imam is giving the
Kbutba (religious talk), he is like a
donkey which carries books;®! and he
who tells him to be quiet has no
Jumu‘a'® ” [Reported by Ahmad with
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an acceptable chain of narrators]. -ty
4 ot

[} This tells us that one should lengthen the prayer and shorten the Kbutba. Some of the
Kbatibs (the Imams who lead the Friday prayers and deliver the Kbutba) during the present
times lengthen their Kbutba to such an extent that it encroaches upon the actual prayer time
and then they try to finish the prayer in a hurried manner. This practice is against the
tradition of the Prophet % .

12 She is Umm Hisham bint Hiritha bin Nu‘min,. maternal sister of ‘Umra bint ‘Abdur-
Rahmin. She is Ansariya from the Najjar clan. It is said that she participated in Bai‘atur-
Ridwan.

1 Sgrat no. 50.

1] It is a lesson for the Kbatib (speaker) that while addressing people prior to conducting a
Friday prayer, one should recite the Qur’an and interpret its meanings to the people.

1 Such a person resembles a donkey (i:e., a beast of burden) in that it derives no benefit out
of carrying a loadful of books onto its back. Similarly, this person does not accrue any reward
to his credit out of performing a Friday prayer.

6] 1¢ is worth noticing that the Prophet # never said that his prayer will not be accepted,

but he is deprived of the reward of a Friday prayer. Hence, the scholars have stated, by
deduction, that whoever engages himself in a conversation, shall indeed get credit for the
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This Hadith interprets the Marfu’
Hadith (attributed to the Prophet) of
Abu Huraira reported in the Sabibain:
On Friday, when the Imam is delivering
the Kbutba (religious talk), if you say to
your companion to keep quiet, then
indeed you have committed a sin
(error/something senseless).

364. Narrated Jabir #%: A man entered
the mosque on a Friday when the
Prophet ¥ was delivering the Kbutba
(religious talk, sermon) and he (the
Prophet #£) said, “Have you prayed? He
replied, “No.” He (the Prophet #) said,
“Stand and pray two Rak‘at.!'!”
[Agreed upon].

365. Narrated Ibn ‘Abbis &: The Prophet %
used to recite in Jumu‘a prayer Surat
AlJumu‘a® and Al-Munafigun'®!
[Reported by Muslim].

Narrated Nu‘min bin Bashir®! (&: He
(Allah’s Messenger #£ ) used to recite in
the two ‘Fids and in the Friday
prayer!®! . “Sabbib isma Rabbikal-
A1a'®)  and “Hal ataka badithul
ghashiyab'”! . [Reported by Muslim].

366. Narrated Zaid bin Arqam : The
Prophet # prayed the ‘Eid prayer (on a
Friday); and granted a permission (to
be excused) from the praying of Friday
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prayer, but shall be deprived of the reward associated with the Friday prayer.

1 The narration of Al-Bukhari comprises the word =iis Khafifatain, after .25, Rak‘atain,
which means that he should offer two light ones such as to economise time to the maximum

in order listen to the Kbutba.
2] Sirat no. 62.
Bl Sarat no. 63.

.

11 He is Aba ‘Abdullah Al-Ansari Al-Madani, and was the first Ansa@rf child to be born after the
Hijra of the Prophet # . He was born in the fourteenth month of the Hijra. He settled in
Shiam and later became the governor of Kufa and then Hims. Khalid bin Khali Al-Kili‘i killed
him on Marj-ar-Rahit day in the year 64 H.

51 Among these Sirab, he used to recite different ones on different occasions.

161 Sgrat Al-Ala. no. 87.

) Sarat Al-Gbashiyab. no. 88.
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prayer and said, “Whoever wants to
pray it, he may pray.”! [Reported by
Al-Kbamsa excluding At-Tirmidhi. Ibn
Khuzaima graded it Sabibh (authentic)].

367. Narrated Abu Huraira %: Allih’s
Messenger £ said, “When anyone of
you prays the Jumu‘a prayer, he should
pray four (optional) Rak‘at after it.”%]
[Reported by Muslim].

368. Narrated As-Saib bin Yazid®! (&)
that Mu‘awiya <% told him, “If you offer
the Friday prayer, do not connect it with
another prayer, till you talk or go out.
Allah’s Messenger # had commanded
us accordingly: that we should not
connect a prayer to another prayer till
we talk or go out!*! (in between
them).” [Reported by Muslim]

369. Narrated Aba Huraira : Allah’s
Messenger # said, “Whoever takes a
bath, then comes to AlLJumu‘'a prayer,
then prays what was fixed for him,
then keeps silent till the Imam finishes
the Kbutba (religious talk — sermon),
and then prays along with him — his
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[*] This comprises an evidence that in case ‘Eid falls on Friday, it is not obligatory to perform

the Friday prayer but it is better to perform it.

12 There is difference in opinion as to how many Rak‘at one should offer as Sunnab afier the
- Friday prayer. Some recognise it to be just two Rak‘at, whereas the others prefer to offer
four. Imam Shafi‘i, Imim Ahmad and the majority of the scholars hold this opinion, and it is
the preferable one. The Hadith of four Rak‘at, is a saying of the Prophet #£ himself and one

should indeed act upon it accordingly.

31 He is Aba Yazid Al-Kindi. He was born in the year 2 H. and attended Hafjatul-Wada* with

his father. He died in 80 H.

14} This Hadith tells us that in case someone offers a certain prayer at a certain place, he
should not offer another prayer at the same spot and at the same time. There must be a
distance in between the two prayers — either by way of change in the place or by way of
Dbikr (the recitation of the Qur’'an, mentioning Allih’s Names or the utterance of different
prescribed supplications). The well-intended motive behind it is that either his record of
actions and deeds must either reflect that he has offered his prayers in that many places, or
the same must prove that he has offered it that many times.

3] There is no specified limit to the number of Nawafl (voluntary prayers) one can offer
while waiting for the Friday prayer. Likewise, there is no specified time limit either. But as
the other Hadith clearly states that there is no prohibition on the offering of Nafl (voluntary
prayer) on Friday even at the very time of Zawal — until the Imam ascends the Minbar to

offer the Kbutbabh.
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sins (committed) between that time Ny i

and the next Friday will be forgiven, V‘L"“ 35 el B3

with an addition of three days

more.”!!! [Reported by Muslim].

370. Narrated (Abu Huraira) «: Allah's J,2; 51 & ji& i oy :;;3 (*v+)

Messenger % mentioned the day of . A s ot L

Jumu‘a and then said, “There is a time VEL o 106 R 31 5 3 g

in it (Friday) at which no Muslim would Al df,'.; l.a, G 345 BT Lg_i,l;j
o SUT g :u»f Vil s %

stand up while praying and beg Allih,
Who is Great and Glorious, for , P
something except that He would give it -, :_r.L:.LS 5, s ./_/ er A

to him.) He # indicated with his Py
hand that it (this time) is short .” Mg 42

[Agreed upon]. A narration of Muslim

has: “this time is brief.”

371. Narrated Aba Burda & from his <oed 1J6 cal 52 855 1;,23 (rvy)
father’s: 1 heard Allah’s Messenger # . .- f -~ |

say, “That time is between the time "f s j “f". d’f %8 d
when the Imam sits down and the end «p3os oly) . GNa)l a8 of Jl rh\ll

of the prayer.” [Reported by Muslim]. 2302 fd‘" o F i i
Ad-Daraqutni held that the stronger e “’h’) T
view is that it is the saying of Abu

Burda.

Ibn Majah reported from ‘Abdullah bin 3! X _pi.: P TRV Ot
Salim, and Aba Da’'ud and An-Nasd’i . .« L es )

> L@l L..Jl | | >3 u
reported from Jabir: “It is between the “ i < e 279 o
‘Asr prayer and sunset.” J.....Jl u,,r— ull ,.a.-.!l P W K

More than forty different sayings were 3: ’_/’;i K rg‘ ul" les q;;_q _)53
narrated about this (special fortune y vi L st
time on Friday), and 1 have detailed '&52["‘:” L o ]
them in (my book) ‘Sharb Al-Bukbari’.

372. Narrated Jabir &: It is decided in . 3§ 2 ju i 25 g% 555 (YY)
the Sunnab'® that the Friday prayer ) e ow, .
(established/recognized) when forty laglad Gt J8 @ ol £ s

R‘

w

oy

(4 Taking a bath on Friday is a Sunnab (supererogatory) act according to the majority of
scholars, and it is the most correct opinion. Others, however, view it as Wajib (compulsory).

[2] There is a certain time recurring on Friday in which a Muslim’s invocation is definitely
accepted. The Prophet #£ has not specified any particular moment for it: This moment has
also been kept secret, similar to Lailatul-Qadr (the Night of Decree), so that the people spend
more time looking for it, and accrue more reward to their account. There are two popular
quotations related to it. The first one advocates that this opportune moment occurs between
‘Asr and sunset. The second one postulates that such a moment occurs while the Imam
delivers his Kbutba to the public. Muslims ought to look for it during both of these timings.

B3] The question of how many people should gather at a certain place so as to necessitate the
obligation of offering a Friday prayer, is also a disputed one among the scholars. Different
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praying persons or more attend it. [Ad-
Diaraqutni reported it through a weak
chain of narrators.[!! |

v P PP
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373. Narrated Samura bin Jundub &: 0 55 i o3 650s 155 (rvr)
The Prophet # used to ask for (Allih’s) tca.
forgiveness for the believing men and J’”‘” 06 % ‘-‘”J R uj W

believing women, every Jumu'‘a (Friday ;L.,; 3\;31 o135 ﬂ;..‘,_; J? 4 /Ql;f‘;_“_’l)
prayer). [Al-Bazzir reported it through )

o
a weak chain of narrators]. e

374. Narrated Jabir bin Samura & : The J 41.!\ J_’J ,),w o jl> L85 (fvo)
Prophet # used to recite some verses g L o T sl
from the Qurian in the Friday Kbutba -~ i & b8 & ‘-‘”‘H o i
(religious talk — sermon), reminding'?! ‘Ul, J,.\ o135 .u,l:_H )s.xi ‘,o\;ajs e
the people. [Aba Da’ud reported, and 2 e
its basic meaning is in Muslim]. e g 2l

375. Narrated Tirig bin Shihab®® & 1 25 <l o 6,0 585 (rve)
Allah’s Messenger gé sa:id, “The ‘Friday 220m 06 £ & 3,25 A uJ/LJ
prayer in congregation is an obligatory . DT 'y
duty upon every Muslim, with the Y| (&L $ ,p—l-’-‘ 5B e Za) u>
exception of four: a slave, a woman, a2, " Hees 4 oy
child and a sick person.” [Reported by > uwfj 23 3G }Lv
Aba D#'ud, who said that Tariq did not <% 23! 5 d)u’ 23 dGy syl
hear (any Hadith) from the Prophet £&. | ] @ s, A

=3 L’ 4:" 2 S < |
Al-Hakim also reported it from the o 9)5 Syt By S VS bf’.“:
narration of the aforementioned Tariq, s gl
who narrated from Abu Musa].
376. Narrated Ibn ‘Umar : Allih’s ujt;j Al I IS ( I))
Messenger ¥ said, ‘Jumu‘a prayer is . . . > f g e
not obligatory on a traveller.””!*] S G Al 5 6 I8

1
-—v\

people have mentioned the numbers — three, four, seven, nine, twelve, twenty, forty, fifty and
seventy. The fact is that no such number is supported by any Hadith. Both a congregational
prayer and a Friday prayer stand valid even if there are just two persons to offer these. This
Hadith which states the number as forty is a2 weak one. It is reported in a Hadith that the
first and foremost Friday prayer in Islam was conducted in the village Juwatha.

(] This Hadith has been reported by ‘Abdul ‘Aziz bin ‘Abdur-Rahmin whose Abadith have
been described by Hadith scholars as ‘false’, ‘fabricated’ and himself as ‘unreliable’. Therefore
this condition for Al-Jumu‘a prayer does not hold.

[21 He used to instruct people about the fundamentals of Islam, indispensable essentials of
religion; and try to dissuade them from the flashy charms of this world, and persuade them
to seek the life of the Hereafter.

B! He is an Ahmusi, a Bajali, a Kufi and lived long both in the Jabiliya and Islamic eras. He
saw the Prophet # but did not hear a Hadith from him. He took part in 33 or 34 military
expeditions during the caliphate of Abu Bakr and ‘Umar. He died in 82 H.

4] All these Abadith go to explain that there are six kinds of people upon whom the Friday
prayer is not obligatory, they are: slaves, women, children, travellers, sick persons and the
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[Reported by At-Tabarini through a
weak chain of narrators).

377. Narrated ‘Abdullih bin Mas‘Gd -
Whenever Allah’s Messenger 2% ascended
the Minbar (to give the Friday Kbutba),
we used to face him. [At-Tirmidhi
reported it through a weak chain of
narrators. It has a Shabid (supporting
narration) in the Hadith of Al-Bara’,
reported by Ibn Khuzaima].

378. Narrated Al-Hakam bin Hazn!"
#: We attended the Friday prayer with
the Prophet £ and he () stood
leaning on a staff or a bow..[*!
Reported by Aba Da’ud].

Chapter 13
SALAT-UL-KHAUF
(PRAYER IN TIME OF FEAR)

379. Narrated Salih bin Khawwit!®! on
the authority of one who offered the
Fear prayer with Allah’s Messenger #%
at the battle of Dbatur-Riga'®! that a
group (of the army) formed a line
along with him and a group faced the
enemy. He () led the group which
was with him in a Rak‘a, and then
remained standing while they finished
their prayer by themselves. They then
departed and lined up facing the
enemy, and the other party came. He
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nomads. Two more categories, i.e. the blind dnd the lame are mentioned in the Qur’an. If
they perform the Friday prayer, they shall be exempted from praying the noon prayer.

U1 Al-Hakam bin Hazn bin Abu Wahab Al-Makhzumi became a Muslim during the year of the
conquest of Makkah and thus attended a Jumu‘a with the Prophet & .

121 This confirms that a person, while delivering the Kbutba may take the support of some
object, to avoid tiredness from a lengthy standing position, or some other reason.

B3] He is Salih bin Khawwit bin Jubair bin An-Nu‘min Al-Ansari Al-Madani. He was one of the
prominent Sababa and his Abadith are very authentic.

4] Dbatur-Riga‘ may be translated as ‘the one having strips (rags)’. Muslims were suffering
from an extreme poverty, and they were bare-footed without shoes. When their feet blistered,
they wrapped them with rags and tattered clothes. Thus, this battle came to be known as
Dbatur-Riga'.

e
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led them in the remaining Rak‘a (of his .. ., ..., ... or Ao Tl
prayer), after which he remained sitting P o B ad ' o B33 - b B 1ARS
while they finished their prayer by il B ol B e
themselves. He then led them in

uttering the Taslim (salutation).'™

[Agreed uponl; and this is the wording

of Muslim. This (Hadith) has been

reported in Al-Ma ‘rifab of Ibn Mundah:

from Salih ibn Khawwat, from his

father.

380. Narrated Ibn ‘Umar &: I went on  JUS W1 o) 52 o)t 585 (YA
an expedition with Allih’s Messenger .. .. . . ,. .. .. iz . s
& topNajd,m and when we came in J° 8 8 Js25 @ 255 1l Ll
front of the enemy we lined up in ranks  J,25 2 AGE S G5 w3
facing them. Allah’s Messenger £ then , ., 2. . ... . ¢_: .. ,
stooc% up and led us in prayer. One ‘** Al b G e ogE 5?‘
group stood up with him while the (5 13 ’é}; BAWINT AN A
other faced the enemy. He prayed a g
Rak‘a with those who were with him -
and made two prostrations.Then, they (&85 g 255 (LS O I
changed places with those who had not L ots L L5 g2 e e .
prayed. When they came Allih’s A L R
Messenger # prayed a Rak‘a with them . S35 3505 235 i) C{), i
and made two prostrations. He then B T
uttered the Taslim (salutation) and -y Ballly cls G
each of them got up and prayed a

Rak‘a alone and made two

prostrations.’®! [Agreed upon, and the

wording if from Al-Bukhiri].

z* -
03 s

PRI CA I I P F Ay

1 This Hadith states that the Prophet £ led a prayer consisting of two Rak‘at and a second
Hadith states that he led two prayers consisting of two Rak‘at each for two different groups
of fighters. In as much as the leading of two prayers is mentioned, there is no difference of
opinion regarding it. The crux of the matter is that during such a ‘prayer of fear’, the war-
tactics have been taken into consideration. Different methods of praying are authentically
proven to have been adopted by the Prophet 3 . .

Ibn Hazm has referred to fourteen different methods (styles) of praying depending on what a
certain situation calls for. Sometimes it was a lengthy prayer and sometimes a short one.
Sometimes it was with one manner and sometime with another. The name of the Companion
of the Prophet £ from whom this Hadith has been narrated, is not mentioned. According to
another reference, his name has been stated as Sahl bin Abi Hathma.

121 Najd is the name of that part of the Arabian Peninsula where highlands and hills are
situated.

Bl 1t appears from this Hadith that the Prophet & led one Rak‘at each to two different

groups while each group offered the other Rak‘at by itself. Apparently, this situation
coincides with the Qur’an.
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381. Narrated Jabir &: I witnessed - : 5. . ...
Salat-al-Kbauf with Allah’s Messenger b <2 ) & e Y £ g5 BF5 (YAY
# and we lined up in two rows behind « U35l NS £E &1 L5 & Ligs
him with the enemy between us and __ . . il : R
the Qiblab. The Prophet #£ uttered the A A s ud’: o i Wikl
Takbir and we all uttered it; then he & 531 756 alal ;,’Jj 3
bowed and we all bowed; then he :: . ez >
raised his head after bowing and we all ‘lf’”" 553 ‘éJ (” ‘L’"‘“" 6535
raised ours; then he and the row 3 (luos G555 « QSJH e 4.,.\) C’J
immediately behind him went down in

prostration while the rear row stood ~

facing the enemy. Then, when Allah’s &5 WL 331 ,>y i A A
Messenger # finished the prostration __--

and theg row immediately bghind him P ek ‘-5')'” u"a'” ru il
stood up, the rear row went down in Egal
prostration; then they stood up. Then,

the rear row went to the front and the

front row to the rear. Then, the

Prophet #& bowed and we all bowed;

then he raised his head after bowing

and we all raised curs; then he and the

row immediately following him — which

had been in the rear in the first Rak‘a —

went down in prostration while the

rear row stood up facing the enemy.

Then, when the Prophet # and the

row immediately following him finished

the prostration, the rear row went

down and prostrated. Finally, the

Prophet & uttered the Taslim

(salutation) and we all did so.!"!

[Reported by Muslim]. i

Aba Da’ud has reported from Aba <&l &4 nij ik (” AT
‘Aiyash AzZuraqi® & similadly, and =2 gy Gizy dno 126 GB35V
he added: “it was in Usfan.”'! e

IS P Bl

65 ak L;,m u,.au, ESXY ;1,:‘

1} The mode (of the prayer) in this Hadith appears to be contrary to the Qur’anic Verse.
However, the Fear prayer (Saldtal-Kbauf) has been performed in different modes keeping in
view the gravity of differing circumstances” Salatal-Khauf is two Rak‘at for the Fmam.
According to Nas®’i, it is mentioned in a Hadith narrated by Jabir «s 4! .2, that the Prophet
# led two Rak‘at each for each of the two groups. In this situation, the Imam prayed four
Rak‘at, out of which two of them are his Fard and the other two are his Nafl.

2] His name is Zaid bin Thibit who is an Ansari and a Zuriqi. A group of Muslims reported
Hadjith from him and he died after 40 H.

1 Usfan is the name of a place which is located at a distance of two Manzil (about two-days
journey) from Makkah.
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An-Nasa’i reported this narration
through another chain of narrators —
from Jabir 4: The Prophet & led a
group of his Companions in two Rak‘at
after which he uttered the Taslim
(salutation). Then he led another group
in two Rak‘at after which he uttered
the Taslim (salutation).” Aba Da’ud has
reported similarly from Aba Bakra %

382, Narrated Hudhaifa 4: The Prophet
g performed Salatal-Kbauf leading
these (Companions) in one Rak‘a and
those (other Companions) in one
Rak‘a, and they did not make up the
second Rak‘a. [Reported by Ahmad,
Aba D2’ud and An-Nasia’i. Ibn Hibban
graded it Sabib (authentic)]. Ibn
Khuzaima has reported it similarly from
Ibn ‘Abbis & .

383. Narrated Ibn ‘Umar &: Allah’s
Messenger ¥ said, “The prayer in time
of -danger is one Rak‘a, in whatever
manner it is (performed).”"! [Al-Bazzir
reported it through a weak chain of
narrators].

384. Narrated (Ibn ‘Umar) & [This
Hadlith is] attributed to the Prophet &
“There is no Sabw (prostration for
forgetfulness) in the prayer in time of
danger.” [Ad-Diraqutni reported it
through a weak chain of narrators].
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B Erom this Hadith some people deduce and conclude that there is one Rak‘a each, both
on the follower and Irmam. Sufyan also follows the same view.
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Chapter 14
THE PRAYERS OF THE TWO
‘EID™ (FESTIVALS)

385. Narrated  ‘Aisha %:  Allah’s
Messenger £ said : “(‘Eid) Al-Fitr is the
day on which the people break the fast,
and (‘Eid) Al-Adba is the day the
people offer sacrifices.”!?! [Reported by
At-Tirmidhi].

386. Narrated Abu ‘Umair bin Anas bin
Malik®! (%) on the authority of some
of his paternal uncles who were among
the Companions, that some riders came
and testified that they had seen the new
moon the previous day. The Prophet
therefore commanded the people to
break the fast and go out to their place
of prayer in the moming.m [Reported

Ry
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by Ahmad and Abua D3i’ud. This is Aba
Da’ud’s wording and its Isnad is Sabib
(authentic)]. .

387. Narrated  Anas Y Allah’s
Messenger # would not go out on the
“day of the breaking of the fast till he ate
some dates, which he used to eat in

106 2 S A g5 T 025 (ran)
S R £ A Y g1 0,5 06

P 1

PEad .(91}5; :'J.Q.I.%!L;) e J_%RU

B The prayer of ‘Eidain (two ‘Eid) is Sunnat Mu'akkada (offered regularly by the Prophet
# ~ hence a definite Sunnab). Some scholars consider it Fard Kifaya (a collective duty — an
obligation which, if performed by some, suffices for the rest, as it is not essential that it be
performed by all). Others maintain that it is Fard ‘Ain (an individual duty — an obligation
essential to be performed by each individual). The first position is more correct.

12} This Hadith implies that in order to observe ‘Eidul-Fitr and ‘Eidul-Adba prayers, it is
necessary to act along with the masses of people — under the authority of the Muslim Ruler.
If someone sights the crescent of Shawwil and. his testimony is not accepted, he can neither
break his fast nor can be celebrate ‘Efd alone. Similarly, he can neither offer a sacrifice nor
offer a prayer on the other ‘Efd. He can do so only on the condition that the general body of
Muslims also do so.

B3] His name is ‘Abdullih bin Anas bin Milik Al-Ansiri and he was the eldest of Anas’ children.
He was a reliable narrator of the 4th grade and was one of the young 7abi‘in. He lived for a
long time after his father.

4] This clarifies that in case the moon is not sighted on the 29th of Ramadan, but the next
day an authentic news of a confirmed sighting of the moon arrives that the same has been
sighted at such and such place, the fasting should be broken in general then and there. If the
confirmation arrives prior to Zawal time (decline of the sun), ‘Eid prayer should be offered
the same day. If the same is confirmed after Zawal time, it should be offered the following
day.




The Book of Marriage

360

e

at Autas, “There must be no intercourse
with a pregnant woman till she gives
birth, or with one who is not pregnant
till she has had one menstrual period.”
[Abu Da'ud reported it, and Al-Hikim
graded it Sahkib (authentic)]. The
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aforesaid Hadith has a supporting
narration from Ibn ‘Abbis (#) reported
by Ad-Diraqutni.

963. Narrated Abti Huraira «: The Prophet
# said, “The child (born out of
wedlock) belongs to the one on whose
bed it is born,!"! and stoning to death
is for the fornicatot.” [Agreed upon,
regarding Abu Huraira’s Hadith]. The
aforesaid Hadith is also a part of
‘Aisha’s Hadlith in the course of a story,
and from Ibn Mas‘ad by An-Nasd’i, and
from ‘Uthmin by Abi Da’ud.
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Chapter 12
AR-RIDA*
(SUCKLING OF ONE’S
CHILD BY A WOMAN
OTHER THAN HIS
MOTHER)

964. Narrated ‘Aisha #: Allih’s Messenger
# said, “One or two sucks do not make
(marriage) unlawful.”’{?} [Muslim
reported it].

LA S -

g JE D) e e (a1
RIS TR T TR IRARN [T

el EAT LCOERINYS)

1) 1t means that a woman’s child will always be attributed to her husband and shall remain
in his custody. If someone claims that he had an unlawful sexual intercourse with a certain
woman and that the child which is in her custody belongs to him - in this situation, the child
will still belong to the woman’s husband and so long as the man in question has confessed
to committing an act of fornication, Shari‘a ruling shall be enforced on him. No ruling,
however, shall be pronounced on the woman merely on the statement of the fornicator
unless four witnesses support the same. Otherwise, a ruling of calumny (accusing her falsely)
shall also be proricunced agatnist hifi.

%) This Hadith tells us that the suckling baby’s act of sucking on a woman’s mitk once or
twice does not confirm and prove Tabrim (prohibition). A Hadith narrated by ‘Aisha %
clearly states that in order to prove such a prohibition a woman has to breast feed a baby at
least five times.
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965. Narrated (‘Aisha) %: Allah’s Messenger ... .. % .. < . e7¢ oo

& said, “Be sure (you women) who Ay 6 B S Qe
your brothers!!! are, for suckling is e
that which is the result of hunger (i.e. -

when milk is the child’s only food).” Eat e
[Agreed upon].

966. Narrated (‘Aisha) %: Sahla (%) i uw I PN HE VAN C LT
daughter of Suhail'®! (4) came and 5L et

said, “O Allih’s Messenger, Salim®! the
manumitted slave of Abii Hudhiafa*] CL; & CL .u} ‘C,., ué GG w.\;’- i
lives with us in our house; and he has s )
attained what men attain (i.e. puberty). °-’
He said, “Suckle him so you would ;.L.i
become unlawful!®! to him (in

marriage).” [Reported by Muslim].

967. Narrated (‘Aisha) #%: Aflah [her s i o CHI VY (‘\w)
foster sucklmg uncle], brother of Abil- . : St :: ot L.;
Qu‘ais'®! | came and asked her ‘/"‘-‘f PE ol 3 g
permission to enter after the Hijab ,01 JJ’,I i 413 j 5 s GG D ON

ppelity

T E o g

"

°

G

U It happened that a certain person was sitting by ‘Aisha %, while the Prophet £ came. He
(the Prophet #£) did not like the idea of someone sitting with her in seclusion. ‘Aisha %
informed the Prophet #% that the person was her foster brother (in the sense that both of
them were breast-fed by the same woman in their infancy). Upon hearing this, the Prophet
#% observed a general instruction to the effect that one should thoroughly investigate, and
confirm, the validity of such a statement in relation to one’s breast-fed brothers. This is
because only breast-feeding in one’s infancy — when the child has no other source of food
except the breast milk — proves this prohibition. This was a special instruction applicable to
such a case only, excluding others.

{21 Sahla, daughter of Suhail bin ‘Amr Al-Qurashiya was from Banu ‘Aamir bin Lu’ai. She
became a Muslim early and migrated with Aba Hudhaifa to Abyssinia (Ethiopia) and bore for
him there Muhammad bin Aba Hudhaifa.

*1 He is Salim bin Ma‘qil, the manumitted slave of Aba Hudhaifa. He was bought by a woman
of Al-Anisar called Laila or Thubaita, daughter of Ya‘ar, and when Aba Hudhaifa married her
she came along with Silim whom Abt Hudhaifa fostered and made him among his allies.
Salim witnessed Badr and the Prophet 3 ordered the Sabgba to listen to the recitation of
the Qur’in from four people and among them was this Salim. He used to lead the Mubgjirin
including ‘Umar «¢ &! .5, in prayers at Quba’ Mosque before the arrival of the Prophet £ .
) It was said that his name was Muhashim or Hishim bin ‘Utba bin Rabi‘a bin ‘Abd Shams.
He was among the virtuous Sababa and witnessed Badr, Uhud and all the other important
battles. He was martyred in the battle of Al-Yamama at the age of 53 years.

51 The Majority of the ‘Ulama hold the opinion that the suckling which makes marriage
unlawful between two people is the one that takes place within the first two years of age and
the case of Silim in this Hadith is an exception, not applicable to anyone after him.

] He is Abul-Ja‘d Aflah, the manumitted slave of Allih’s Messenger 2 or the manumitted
slave of Umm Salama. His brother Abul-Qu‘ais was called Al-Ja‘d or Wa’il bin Aflah Al-Ash‘ari,
so his brother Aflah’s name is the same as that of his father. ‘Aisha % has two uncles-in-
suckling one of them being her father Aba Bakr’s brother-in-suckling who died during the
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(was instituted for women). She said, “I
refused to allow him in and when
Allah’s Messenger # came, I told him
about what I had done, so he
commanded me to give him permission
to enter where I am and said, ‘He is
your paternal uncle.” '[! [Agreed
upon].

968. Narrated (‘Aisha) %: In what was
sent down in the Qur'an was ‘ten
known sucklings made marriage
unlawful’. Afterwards, they were
abrogated by ‘five known ones.” Then,
when Allih’s Messenger 2 died these
words were among what was recited in
the Qur’ian. [Reported by Muslim].

969. Narrated Ibn ‘Abbis #: The Prophet
# was offered to marry the daughter of
Hamza. He said, “She is unlawful to me
for she is the daughter of my brother in
suckling; and what is unlawful by
reason of blood relationship ! is
unlawful by reason of suckling
relationship” [Agreed upon].

970. Narrated Umm Salama #: Allah’s
Messenger #£ said, “The suckling that
makes marriage unlawful is that which
reaches the intestines (i.e. nourishes
the child), and is taken before the (two
years) time of weaning.” [Reported by
At-Tirmidhi, he and Al-Hakim graded it
Sahbib (authentic)].

971. Narrated Ibn ‘Abbas #%: Suckling
applies only (to infants) during the first
two vears (of their life). [Reported by
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lifetime of the Prophet £¢ and the second one being Aflah the brother of her father-in-

suckling Abul-Qu‘ais.

(1] A woman, on whose milk an infant is fed, shall be considered and regarded as its real
mother, just as if she had herself physically given birth to him. Hence, her husband shall be
considered as his father and all matters which are prohibited by parental lineage shall
similarly be effective on such breast-feeding infants in relation to their foster parents.

21 One must also bear in mind that an infant shall be related to his foster mother as well as
her relatives. However, she will have no relationship with the relatives of the infant. Hence,
the rulings (of prohibition of marriage, etc.) applicable to the suckling child will not be

applicable to his blood relatives.
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Ad-Daraqutni and Ibn ‘Adi as Marfi' (a
saying of the Prophet) and Mawgquf (a
saying of a Companion). However, they
both held that the stronger view is that
it is (Mawgqaf) (i.e. saying of Ibn
‘Abbas].

972. Narrated Ibn Mas‘dGd 4: Allih’s
Messenger # said, “The only suckling
(to be considered) is that which gives
life to the bones and causes the flesh to
grow.” [Aba D3a’'ud reported it].

973. Narrated ‘Ugba bin Al-Harith!'! :
He married Umm Yahya,?) daughter of
Abua Thab, and a woman came and said,
“I have suckled both of you.” So he
asked the Prophet £ and he replied,
“How (can you hesitate) while it has
been said (that you are foster brothers
and sisters)?”’!®*! ‘Uqba therefore
separated from her and she married
another husband. [Al-Bukhiri reported
it].

974. Narrated Ziyad As-Sahmi!®! : Allih’s
Messenger # forbade that a stupid
woman may be asked to suckle an
infant. [Aba Di'ud reported it. It is
Mursal (missing link after the Tabi%)
and Ziyad is not a Sababi].
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1 He was called Sirwa‘ta ‘Ugba bin Al-Harith bin “‘Aamir bin Naufal bin ‘Abd Manaf Al-Makki.
He was a Sababi among those who became Muslims during Fath Makkab and he lived up to

after the fifties of the Hijra.

[2) Her name is Ghaniya, daughter of Abi Thab bin ‘Uwair At-Tamimi. It was also said that her

name was Zainab.

) This Hadith lets us know that in order to prove the breast-feeding relationship
(brotherhood or sisterhood between two persons established as such), just a single evidence
of a (the breasi-feeding) woman is sufficient. This also shows that evidence provided by a
female, in the matters concerning women, is stronger and more authentic than the one given

by her male counterpart.

4 It is mentioned in At-Tagrib that he is a Tabi‘i of the third generation and is unconfirmed
(as a reliable reporter). He reported a Hadith which is Mursal. It is also said that he was a
manumitted slave of ‘Amr bin Al-‘Aas. Both the authors of Usud Al-Ghaba and Al-Isti‘aba did

not mention him among the Sababa.
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Chapter 13 ol OE -y
MAINTENANCE

975. Narrated ‘Aisha #%: Hind daughter &2 J& ;
of ‘Utbal - wife of Aba Sufyan!®! - ¢ T .

came to Allih’s Messenger # and said, < " :
“O Allah’s Messenger, Aba Sufyan is a U :3J& #E &1 J,a) e Oz
miser who does not give me and my o~ ., . »,. - 2
;S Lt 3,25
sons enough maintenance, except what \{ e 75 ol U d‘ Al 55
I take from his wealth without his Y| (55 55 ¢ ou$ G 80 p ol
knowledge. Is there any blame on me . -, . - e R VT
for doing this?”’ He replied, “Take from < e e ;ﬁw'l{' f”? Gl e s ‘/ L"
his wealth what is reasonable and JU !, @i (J& €00 0. 3B
enough for you and your sons.”[® 2785 e S el s
[Agreed upon]. o ks gy oS B Sy
976. Narrated Tariq'®! Al-Muhiribi (#): ©£5 :J6 (2 W00 5,06 225 (Avv)
We arrived at Al-Madinah when Allah’s . T Y
Messenger # was standing on the ""‘J bk b 5 51'1\ Sy 13 ‘H”":ﬂ

Minbar addressing the people and G it 2o 0,45 el L.L;J
saying, “The hand of the giver is the FUTE S -4t .
upper one,”! and spend first on those ) 7 E
who are dependent on you: your (Gl oy, .«duib 863
mother and father, your sister and .:".Lg;lfmj ul:;- :f‘ i)

1 Hind bint ‘Utba bin Rabi‘a bin ‘Abd Shams became a Muslim in the year of Al-Fath in
Makkah after her husband Aba Sufyin became a Muslim in the year of Al-Fath in Makkah. The
killing of her father ‘Utba, her uncle Shaiba and her brother Al-Walid at Badr saddened her a
lot so when Hamza was killed at Uhud by the Mushrikan, she opened up his body, chewed
his liver and spat it out. It was reported that she died in Muharram 14 H.

121 His name was Sakhr bin Harb bin Umaiya bin ‘Abd Shams who held the flag of the Kuffar
and was their leader in their fight against the Prophet £ . He became a Muslim on the day of
Fath Makkab when Al-‘Abbas took him to the Prophet £ before entering Makkah and he
later on became a good Muslim. He died during the caliphate of ‘Uthmin in 32 H.

1} The purpose of citing this Hadith here is to demonstrate that it is an obligation on a man
to bear the expenses incurred by his wife and children. It also shows that in case someone
denies someone else his lawful claims or rights that he is legally entitled to, then such a
person is permitted to secure them even by other means. In other words, if someone is
deprived of his lawful entitlements by way of oppression, he may resort to other means for
the redemption of his rights.

] Tariq bin ‘Abdullah Al-Muharibi was a Sahabi who reported some Abadith. He descended
from Muhirib bin Khasfa, a clan of Banu Ghatafin.

1 A giving hand is better than a receiving one. One should avoid borrowing money as far as
possible. This Hadith does not mention wife and children as they are already included in the
expenses. This further elaborates that a rich man’s family (according to Islamic law) includes
his poor brothers and sisters so that they may live well, without any financial difficulty.
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brother, then your relatives in order of
their closeness to you.” [Reported by
An-Nasa’i. Ibn Hibban and Ad-
Daraqutni graded it Sabib (authentic)).

977. Narrated Aba Huraira : Allah’s
Messenger ¥ said, “A slave is entitled
to his food and clothing,'! and he
should not be burdened except with
the work that he is capable of doing.”
[Reported by Muslim].

978. Narrated Hakim bin Mu‘awiya Al-
Qushairi on his father’s authority : 1
asked, “O Allah’s Messenger, what is the
right of the wife of one of us upon her
husband?’ He replied, “That you
should give her food when you eat, and
clothe her when you clothe yourself,
- and do not strike her on the face and
do not revile her.” [The narrator
narrated the rest of the Hadith that has
been mentioned in the chapter on the
treatment of wives].

979. Narrated Jabir <: The Prophet &
- in the Hadith of pilgrimage which is
long — said in regard to women, “They
(women) have rights over you (the
men) to provide them with their
sustenance and clothing in a
reasonable!?! manner.”” [Muslim
reported it].

980. Narrated ‘Abdullih bin ‘Umar &:
Allah’s Messenger £ said, “It is enough
for a person to be considered sinful,
that he neglects those whom he is
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[ The better way of conduct is that one should offer one’s male or female slave exactly the
same kind and quality of food he himself partakes of, while the same is not an obligation on
him. However, it is an obligation on the master to provide them with the bare minimum
necessities such as food and clothes. It further informs us that no assignment should be given
to a male or female slave that far exceeds their capacity. If their master forces them to
undertake such an assignment, there is no obligation on them to comply with such an

instruction of their master.

2] The purpose of citing this Hadith here is

that the expenses should be taken into

consideration in accordance with the financial status of a man. If a man is rich, his wife may
claim an increased amount of expenditure money, as befits his wealthy status. If he is poor,
she must claim her expenses according to his finances.
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responsible to sustain.”!*! [Reported ... . .: - PSS
by An-Nasa’i]. Muslim has this wording: <** <% Ob By oot B 5A5 gl
“.. to withhold (food) from the one & _,9;1.}.«.‘{
whose food he possesses.”

zm. Narrated Jabir ‘%éinaHaditbw(lilich JAL,.J\ _; (A5 i el (AAY)
e attributed to the Prophet £ regarding o s
a pregnant (woman)pwhose hisband SRR N < )‘“J ‘
died: ;‘ZS]he has no maintenance :J§ <5 (2@ 45\_,,-2, (Gagd st
rights.””t?! [Al-Baihaqi reported it. Its P TP S
nfxl‘lrators :Ere relial?le, l:)ut Al-Baihagi -~ & Bl B o) s by
said, “The correct narration is that ATy ‘(./w PO JOUR I
which is Mawgdaf’(a saying of a : :
Companion)]. It was established that

no maintenance is due (to a woman

who was divorced by three

pronouncements) in the Hadith of

Fatima (#) daughter of Qais, which has

preceded. [Reported by Muslim].

P

982. Narrated AbtG Huraira «: Allah’s  2; uj\,u At d,,) ;;;}b ‘i 227 (RAY)
Messenger #% said, “The upper hand is J o .
better than the lower one, and one of e L‘L"J‘ "“‘”” A J)S5 6
you should spend first on those he is d},, ‘d}u iy rgj;i i ‘duj_.u el
responsible to provide for, lest a P P .
woman'®!  would say, ‘Feed me or ‘5.5']“’)““ o135 '«u.é"u’ Ji k—c“"‘]’
divorce me.””’ [Reported by Ad- s BeL)
Diraqutni, and its chain of narrators is i
Hasan (good)].

983. Narrated Sa‘id bin Al-Musaiyab j3-*J| o ¢ ¢l o) sl &.&3 (AAY)
regarding a man who finds nothing to L sre ., . tas o 2 LG
spend on his wife: “They are to be ~ %= 16 “d"‘ vl" 2 o Y

- Be

separated.” Reported by Sa‘id bin u;_f RN c)_,..a:.a 45 dao 54T

11 This makes it known that it is an enormous sin to not to cater to the needs of one’s kith
and kin. The ones whose expenditure is binding on a man are his wife, -children, his male
and female slaves and his parents.

21 5 non-pregnant, thnce divorced woman, by a common consensus, is nelther ermtled toa
house or expenses. A pregnant, thrice divorced woman is only entitled to her living expenses
and not the house. A non-pregnant widow is only entitled to a house and not the expenses.
A pregnant widow is entitled to a house, there is a difference of opinions among the scholars
whether or not is she entitled to her living expenses. The discussion concerning the boarding
and lodging prolongs concerning the woman during Tddab (i.e., waiting period). Once her
‘Iddab period is over, she is not entitled to anything at all.

131 This Hadith tells us that in case a man does not or cannot meet the living expenses of his
spouse, there must be a separation between them if his spouse demands such a separation.
However, if 2 woman is willing to be patient with him through the thick and thin of it, great
shall be her reward.
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Mansir, from Sufyan, from Aba Az 0B S5 iaac 2B 06 G2 o0

Zinad,'”! from Sa‘id bin Al-Musaiyab.
He said, “I asked Sa‘id (bin Al-
Musaiyab), ‘Is this Sunnab? And he
replied, ‘Yes, it is Sunnab!”’ [This
Hadlith is a strong Mursal (missing link
after the 7abi9)].

984. Narrated ‘Umar : He wrote (letters)
to the commanders of the armies
regarding some men (soldiers) who have
been absent from their wives, that they
should impose upon them to spend on
their wives or divorce them; and if they
divorce them they should then send the
maintenance *! which they have
withheld. [Ash-Shafi‘i reported it, then Al-
Baihaqi with a Hasan (good) chain of
narrators}.

985. Narrated Abu Huraira #: A man
came to the Prophet # and said, “I
have a Dinar.” He said, “Spend it on
yourself.”” He said, “I have another.” He
replied, “Spend it on your children.”
He said, “I have another,” He replied,
“Spend it on your wife.” He said, “I
have another.” He replied, “Spend it on
your servant.”” He said, “I have
another.” ‘He replied, “You know best
(what to do with it).” [Ash-Shafi‘i and
Abu Dia’ud reported it, and the wording
is Aba Da’ud’s. An-Nasd’i and Al-Hakim
reported it with the wife preceding the
children}].

986. Narrated Bahz bin Hakim on his
father’s authority from his grandfather
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1 Sufyan bin Sa‘id bin Masriq Ath-Thawri Abit ‘Abdullih Al-Kufi was one of the eminent

Imams whose imamate, accuracy, memorization

and knowledge of Abadith, and asceticism

were unanimously confirmed. He was born in 77 H. and died in Basra in the year 161 H.

21 His real name is ‘Abdullih bin Dhakwin, Al-Amawi by clientship of Al-Madinah. He was
among the eminent Imdms. Ahmad said, “He was reliable and a commander of the believers.”
Al-Bukhari said, “The most authentic chain of narration is: Aba Az-Zinad narrated from Al-
A‘raj from Ab Huraira (who narrated from the Prophet £ ).” He died in the year 130 H or

131 H.

31 Another Hadith states that the money which one spends on his own kith and kin is of a
far greater value in terms of reward than that which is spent on the poor strangers.
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( #): I asked, “O Allih’s Messenger, to
whom should I be kind and dutiful?”’
He replied. “Your mother.” 1 asked,
“Who comes next?”” He replied, “Your
mother.” I asked, “Who comes next?”
He replied, “Your mother.” 1 asked,
“Who comes next?”” He replied, “Your
father, then your relatives in order of
nearness (of relationship).” [Aba Da'ud
and At-Tirmidhi reported it; the latter
graded it Hasan (good)].

Chapter 14
AL-HIDANA™
(GUARDIANSHIP)

987. Narrated ‘Abdullih bin ‘Amr & : A
woman said, “O Allah’s Messenger, this
son of mine: my womb was a receptacle
for him, my breasts were a source of
suckling for him, and my lap was a
place for him to curl up in, yet his
father has divorced me and wants to
take him away from me.”” Allih’s
Messenger 2% replied her, “You have
more right to him as long as you do not
remarry.” [Reported by Ahmad and Abu
Dia’ud. Al-Hakim graded it Sahbib
(authentic)].

988. Narrated AbaG Huraira &: A
woman said, “O Allah’s Messenger, my
husband wants to take away my son,
while he has benefited me and

provided me with drinking water from

S Dt

<t NE o~ s1 ., 202 T
el s dl €05 SRR VLT
S o B IED -J‘?g,;;é 205
a3 BN S TR IR T 1 :[Jti

»1,

S A 536

Slandi 2 - V¢
‘)L;J: :.U\ kf’oJ JJAP d" ‘.).& (QI\V)
ol ol J,:;Lz JGET};‘\Sf‘L;Qi;

.r_gt,J\ SRy (3H1

G JE W s 55k LT B8 (A
3j s5 o) il 0525 4 136 ;,a\b
5 355 o

)..a uﬁ &LMJ ‘&».d.» .UJ c;‘/.:l.: g.,‘.h.h
s u‘"” JG G2y 1) ‘4....; Jl

~ Zm _-v\

M Hidana literally means preservation and safety. According to the terminology of the
Islamic law, it implies the proper upbringing and care accorded to a minor. If 2 man divorces
his wife in such a condition that both of them are Muslims and have small children, then the
woman has more right to claim the custody of her children. The man cannot deprive her of
the children by snatching them away from her by force. In case such a child happens to be a
milk-sucking infant, the expenses concerning her livelihood and the infant’s clothing shall
have to be borne by the man until the end of the child’s infancy period. Once this span is
over, the expenses of the child shall be the liability of his father regardless whether this child
lives with his mother or father. As long as the woman does not remarry, such a child shall
remain under her custody until he reaches adulthood. In case she marries his custody shall
be transferred to his father. According to the Hanafi Madbbab, if she marries one of the
relatives of the child, he will remain in her custody.
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the well of Aba ‘Inaba.” Then her
husband came and the Prophet #£ said,
“Young man, this is your father and this
is your mother, so take whoever of
them you wish by the hand.” He took
his mother’s hand and she went off
with him.1"] [Reported by Ahmad and
Al-Arba‘a. At-Tirmidhi graded it Sabib
(authentic)].

989. Narrated Rafi* bin Sinan?! (&)
He accepted Islam but his wife refused
to accept it. The Prophet 2% then made
the mother sit down to a side and the
father to another side and made the
son sit down between them. He (the
son) then inclined to his mother, so the
Prophet # then said, “O Allah, give him
guidance.” Then he inclined to his
father and he took him.®! [Aba Da’ud
and An-Nas2’i reported it. Al-Hakim
graded it Sabib (authentic)].

990. Narrated Al-Bari bin ‘Azib #%: The
Prophet # gave a ruling regarding
Hamza’s daughter in favor of her
maternal aunt, saying, “The maternal
aunt is in the position of the mother.”
[Al-Bukhari reported it].

Ahmad reported it from the Hadith of
‘Ali #, he said, “The little girl must be
with her maternal aunt for the maternal
aunt is (the same as) a mother.”

991. Narrated AbG Huraira #: Allih’s
Messenger £ said, “When one’s servant
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[ According to the prior Hadith, : mother has been declared as more rightful in keeping the
custody of her children, whereas t s Hadith gives an option to the child that he may choose
to live with either of his parents : ‘cording to his own free will and choice. The reason for
giving him such an option is that the child was grown up and sensible enough to decide as to
where he could possibly be better off. Thus we understand that if a child is grown up and
does not need the care of his parents in the matters related to his safety, he can choose
either of his parents.

[2} Apul-Hakam Al-Ansiri Al-Ausi Al-Madani was a Sababi. Abul-Qasim bin Salim said in Al
Ansab that he is a descendant of Al-‘Atbun who is ‘Aamir bin Tha‘laba.

13} This Hadith makes it clear that even being a polytheist does not nullify the right of a
mother on her child. But once the child comes of age, he will not continue to live with her.
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serves him with his food, if he does not . »: . 25 22 20022 0T 46wk, Pl
make him sit down with him (and eat) 4, e o) Op 4Gl Wl
he should give him one or two f;)la._U lulj\, e 5E o 3 o
morsels!!) (of it).” [Agreed upon, and i
the wording is Al-Bukhiari’s ].

992. Narrated Ibn ‘Umar #: The Prophet uj
# said, “A woman was punished on 3 L PR
account of a cat which she held captive & ~'“j» '/‘JL' ’g} Jj] bop e
till it died. Hence, she entered the Hell- g )L‘J\ JOVEHRPRC VS v SN
Fire due to (her mistreatment of) the .. .. PR S 2
cat.’?! She did not feed it or give it ‘LG““”: & "‘s gz @bl & ¥
water while she held it captive, nor did .«_s3y1 55 5, 86 @853 e Y3
she let it out so that it may eat the . e e
things that creep on the earth.” [Agreed EE o

upon].

E

it @1
S

'Y This Hadith tells us that a master should give something out of his food to his servant.

121 This Hadith makes it known that bearing the expenses of the pet animals is also the
liability of the master. In case he fails to cover those liabilities, he shall be punished
accordingly.
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